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The Tocharian Migapakkha-Jataka® 


Tatsushi TAMAI 


On the present topic, there is already a transcription of the Migapakkha-Jataka by E. 
Sieg and W. Siegling (1921) and a translation by E. Sieg (1952). 

The texts under consideration are written in the A-Tocharian language found in 
fragments in Soréuq. The abbreviations following THT (Tocharische Handschriften aus 
Turfan) are as follows: <T> means “Turfan Expedition’, <II> “the second”, <III> “the 
third”, <S> “Soréuq”, Numbers such as <79.9> signify the original number used in 
Berlin after the texts were brought from Central Asia. 

I will begin this study with my transliteration of the Tocharian text (in italics). 
When a document is unavailable (i.e. does not exist in THT), or when missing aksaras 
are unclear to me, I refer to the facsimiles and transcriptions published by Sieg/Siegling. 
I then give my tentative translation in sometimes awkward English to remain faithful to 
the Tocharian grammar, followed by my commentary quoting the texts of the Chinese! 
and Pali’, to which Sieg did not refer’, and the English translation of the Tibetan version 
by Ralston —which was produced using the German translation by Schiefner— in order 
to make the Tocharian version more understandable. 

Using the Tocharian materials (i.e. the documents and murals) in Qizil, I will try to 
find a possible explanation for the concept of “Mugapakkha” in order to demonstrate a 
unique feature of the Tocharian Buddhism in comparison with other versions of the 
Migapakkha-Jataka that are of different origins. 

I hope that this study will contribute to Tocharology and Buddhology. 


“| should like to express my thanks to those who corrected my English, to Prof. Karashima for pointing me 
to former research and Chinese texts, to the SAT Daizokyo (abbreviated as T.) Text Database, from which 
I quoted the Chinese texts, and to “palikanon.de/khuddaka/jataka/j538”, to which I referred for the content 
of the Pali text. Needless to say, for any remaining errors and inaccuracies I alone am to blame. 

1 SEWER in NEESER (T. 03. 20606-2108, hereafter abbreviated as Rj), #aL AKT IALKE by Zttt 
™ (T.03.408b06—-410a4, abbreviated as An), fh i KT SME by “AIA H (7.03.410a09-411a4, 
(T.03.410a09-411a4, abbreviated as Dh), and *kA@i—W A BARBARA IL by #87 (Vinaya in 
Mulasarvastivadah Vol. 19, T.23.723c1—729c20, abbreviated as Yi). 

* Fausbgll 1964: The Jataka Vol. VI, p. 1-30. 

3 Cf. Sieg 1952 p. 17 “Das Pali-Migapakkha-Jataka kommt fiir den tocharischen Text nicht in Betracht, 
auch nicht die chinesische Version bei Chavannes”. He referrs only to the Tibetan version translated by 
Schiefner, though I will use all available materials in order to better understand the Tocharian itself. On 
other studies for Migapakkha-Jataka, see Grey 1994, p. 254 — 257. 
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I. Transliteration and Translation of A-Tocharian with Commentaries 


‘THT 0704r (T Ill § 79.9; Miagapakkha-Jataka 1) 

1 /// (TMA)[S] tRAnKAS* peNAs°® kras’. MAnT*. yal ni || Santawantakam (4x14) || 
Jambudvipaéd kaKMArtiK* wdL NAs pacar fiomyo 

2 (kk atS. :°) + + + + + + + + [w]. ypamar sii seyo : rake caMAs paNAsmaR*’ 
NMAsmam kapSio Slaficalyi : ma nu akaL* KNASTAr ni pend- 

3 (s klyoMAS. MAnt yal fii : 1° || 4)Omasan tRAnkific’. nas tanis pratipaKS*. 
nantsu wdL tRAnKAS* MAnT* wdknd naS*. || TMAS*. 

4 /// .. O PKAnta lantac tRAnkific”. naTAK*. mad tsam TAprem kapiie GlaK*. wram nas 
kosne sii SoL*. * TAmyo TA[prem] 

5 /// [tp](u)KAssi yatas kosne Solsim praskiyam mad SMAS* || TAm kaklyusuRAS*. 
brahmadatte waL* shi seyam aPAlka- 

6 (t) /// (ana)pRAK*_ koslyes koSAntas canddlas kakkuRAS tRAnKAS*. ySe ydykesen’. || 
samakkorrenam (20/22/10/15) || potsam tkand iti 

<translation> 

1 /// (then the king) said(<-says)’. “Tell(<-instruct) (me), good (fellows)! How should I 


katkmam 


* The folio itself is lost, but we find its facsimile in Sieg/Siegling 1921 (Fig. 21). 

> This form is analyzed neither in SSS (p. 425), in Poucha (p. 38) nor in TEB II (p. 85). After TEB I (p. 
236), the imperative of Yen “to instruct” is the class IV (suffix -ss-). This form should be originally 
/penassas/, and /-ssas/ — /-sss/ (synchope of /&/ metri causa) — /-s/ (simplified). The marker of the impv. 2. 
pl. act. /-s/ is a more important phoneme than that of suffix /-ss-/. 

° In this A-Toch. manuscript, there are three kinds of punctuation. “:” is used as the end-mark for verses, “ 
as the end-mark for prose and before and after the name of verses like verse-numbers in devandagari, and “+” 
is used in many instances. “:” (visarga) and “|” (double danda —there is no single danda in Toch.) were 
originally written in Skt., but functioned differently in Toch. I use such punctuation in my translation 
following what is written in the texts in order to closely match the text. In some B-Toch. the virdma-sign 
over aksaras combined with virdma-line (this is enough to show virama-system), which could come from 
Southern Brahmi or be developed from double points (trema) over aksara showing /a/, was used as a 
punctuation for an end-mark of verse (cf. Tamai 2011, Einleitung VII and p. 380). This sign is similar to a 
comma and presumably used as a punctuation in A-Toch. just like visarga-danda in Skt. documents in 
other areas. 

’ Sieg translated this word as “erbitte ich” (Sieg 1952, p. 18), but it should be “I retain”. From Sieg’s 
translation V pas “bitten” and V pas “bewahren” could be confused in TEB II p. 114. /s/ became “‘s” before 
/t/, but not “‘s”. From context, it could be “I wait (<-retain) to hear his word” with a nuance of duration. The 
problem is the pres. class VII (n-infix) does not exist in A-Toch. according to Krause (1952 p. 75, Anm.), 
yet we do find an n-infix, e.g. KTAnkefic’. (THT 635 rl). The corresponding verb in B-Toch. is ¥ pask, and 
/k/ of /sk/ was always dropped in A-Toch. If this is correct, then A-Toch. developed from B-Toch. and 
could be an artificial language created for the purpose of translating Buddhist texts. Then it may have been 
the case that an “n-infix” occurred intentionally or incidentally. According to LIV (p. 415), this root came 
from idg. peh, (e.g. Latin pdsco ‘fiitten’), but the Toch. s(k)-suffix has nothing to do with other idg. 
languages, i.e. it is not an iterative, but a causative function, and semantically it is not identical if there was 
no semantic development. 

8 “1” which is used in Sieg, should be “*”, because Sieg’s “1” comes always before 
other numbers (cf. Tamai 2016 p. 283 fn. 18). Thereafter, I use “*” instead of “1”. 

° Ralston p. 248, 1. 13-14: “he explained to them that it was his son’s dumbness which was troubling him”, 
Yi T.23.724b19-21: EAL, PRIA EER AR BERK, «+> HEA — 5d yee is EX, “The king said, ‘Now I rather do not 


” 


, and there are no 
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do(<_make) (it)?””° || in (the meter of) Santawantak 
continent(= Skt. Jambudvipa), a father (just) by name 
2 /// “I make ... with(or through?) my own son.” : “I wait to hear word from him with 
(my) body bowed(<—bending body) and with both hands pressed together (= Skt. 
anjali), : but my desire does not come (true). Tell(<—instruct) (me) 
3 (my noble ones! How should I do(-make) it?”” : || The ministers said(<-say), “There 


“T (am) a king, a ruler over the 
soll . 


is a remedy(= Skt. pratipaksa) for it.” || With joy (Being pleased) the king 
said(<—says). “In which way is it (so)?” || Then 

4 /// without ... they said(<-say) to the king “Oh Lord! There is no other thing lovelier 
than his own life * Therefore, in this way(<-so)"? 

5 /// he can hide himself, so that (<—as far as) he would not come to danger in(<—of) (his) 
life’*. || Having heard it, the king Brahmadatta (accepted the opinion)'® with no 


regard for (<-looking after) his own son. 

6 /// Having called executioners of the death penalty (<-low-caste people (= SKt. 
candalas) who kill ones to be killed) in front of (other people)'®, he says, “Look, 
executioners!’””” || in (the meter of) Samakoren || Across the entire world, my 


0704v 
1++++++ +4 (po)toyo Sla tiri'® penu : laficim watku yatr apPArmaT_"° rake tRAnktsi 


feel sorrow and regret ... although I have a son, he has defect in body being dumb and crippled’”. 

0 Rj T.03.20b13: filSeATHH. “he asked from where it came (= the reason)” (Chavannes p. 126: qu’elle 
était la cause de ce fait); An T.03.408b21—22: AIM BY exer AZ. Ue ARES AEF. “therefore 
he called all Brahmans in the country and asked (them). Why can this child not speak a word?”; Dh 
T.03.410a18-19: RAE. BABA Z, Aas. “The wife told the king that he should call a teacher 
to witness this affair and know just (why) a word is not (spoken). 

" T.23.724b20: FeBER EBA TE. PR REA ZAM, “Iam already a king —(my) riches are great and 
without limit, and (I am) respected in the country(<-people-gathering), (but I have) not both son and 
daughter”. 

” Fausbgll, p. 10, 1. 2: idani kim katum vattatiti “Was muss man jetzt tun?”, but the following content is 
much different. 

8 Yi T.23.0724b23-25: KRAEA, KE. WMBRHABEMUA A. “they came and stated politely, 
‘Oh Load!” ... The following passage is different: (physician’s opinion) “His fear is great, (because) his 
heart is (full of) sorrow and regret. Therefore, he speaks nothing”. 

4 Ralston p. 248, 1. 17: “He must be acted upon by threats”. Rj T.03.20b15: HEHE, YA Evil, “(It is) 
declared that one buries him alive, (after which) there should be a noble successor’. In Rj the conversation 
partners are Brahmans, but in Toch. they are ministers. An(T.03.408b26-27): After the idea of 
Brahmans P3248 EUR, ARE GER STH. “The king declared that he would give up this 
(child) and bury him alive. ... thereafter, again you will see(<-get) only the birth of a noble child”. Then 
there are the opinions of ministers (T.03.408b29-c05). 

An T.03.408c05: EBUKEILE: ATS. Dh T.03.410a28: + Bl Kit:— bi Aras, “The king immediately 
followed this minister’s opinion”. We do not find this passage in Rj. The Toch. version is closer to An and 
Dh than to Rj, but in Yi (T.23.724b25): HF#IZ ERIE. “At that time, the King Brahmadatta heard a 
physician’s opinion”. 

'© Ralston p. 248, 1. 17-20: “So King Brahmadatta sent for the executioners, and let them know privately 
that he was going to hand over the prince to them in the presence of a great assemblage”. Yi T.23.724b27: 
PSKFRAB IISA. “Before the public he sent him to an executioner to be killed”. 

" Yi T.23.0724b26: 277 F088. Hila veLhe@ Abt Ae mi ZA. “then he ordered (with) his word, namely 
ordered the executioners to the walled, private place and stated it”. 

'8 Sieg translated this part as “mit (Verehrung) [und] Wohlwollen” (Sieg 1952, p. 18), but sla tiri “with 
manner(s)” refers to potoyo “with respect”. tiri does not mean “Wohlwollen’”, but “Art und Weise”. 

9 This word is a Skt. loan word that is problematic because of the final consonant /-t/. Toch. /t/ reflected 
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ma tswaTAr cdimpamo pe ni se SAS. : pentsdccim” 

24++4+++4+ 4+ +. kprene rake makk ats wefidS* PAtskactim Sol kareyo : ¢ || TAm 
kaklyusuRAS MASkiT*. lyutdarr ats lantuneydS PArsko 

3 (aiimaslakk atS. PAItSAnkaS* ote TA)prem O laficdssi kaKMArtunesim trekeyiS*. 
empelune || wataitinam (4x14) || kakmartsiNAm Gmdnyo ypantRA 

4 (?cemts empelune : 7' taSA)Om kakmarT. wlalune yific’.§ TMAS*  k,padram 
nareyntwam : ndS* wdknuMAnT* sne manK*. se kossi waTKSAIl a- 

5 (kntsune :) + + + + + + +m ldficim kakmarT” ma kulypaL*_ : « || TMAs candalan’. 
bodhisatvam pdacri lanT*, raryunT*, KArsoRAS*, SAnnia 

6 /// (sne klo)PP oki sne manK. lalamskas **podhisatvenaS*. pokem skara kaKArkuRAS*. 
karaviraksi psuK*. knukam wto(RAS*.) 

<translation> 

1 (order should be kept) even with (all) forms(<-kind) of respect : This my son 
causes(<—makes) the royal institution(<—instruction) (to) neglect(<-not authority). 
He does not speak(<-add to speak) a word, although he can (speak). 
Catch(<-Seize) him! 

2 /// : “If he might not speak any word at all, take his life with a sword’” : « || Having 
heard this(<it) the prince feared of the sovereignty more and more”, 

3 (He thought to himself.) Alas! The cruelty of kings (who have) ruler’s confusion! || in 
(the meter of) Watajiin || With the superiority of a ruler, they(= kings) make 

4 (?their cruelties’ :) domination come to an end (<—would be a death) (by) them(selves). 


Skt. /t/, /th/, /d/ and /dh/, so that the Skt. apramdda or apramatta “careful” may be considered, but 
semantically it is the contrary. In SSS p. 59 “entspricht dem Skt. apramana ‘Mi®achtung’”, in Poucha p. 6 
“Scr. apamana sive apramana idem” and in TEB II p. 78 “‘skt. apramata” which does not exist. From -pp- 
of A-Toch. appdrmat and B-Toch. appamat it is almost certain that the word is composed of with pra-. 
A-Toch. ppdr is a result of synchope of -a- before ma and an anaptyxe (epenthesis or svarabhakti) G 
between pp and r. B-Toch. ppa developed form from pra just like an Indian Prakrit language (perhaps this 
word came through Prakrit?). It is possible that -na and -ta are confused because of the similarity between 
these two in the Brdhmiscript. Another possibility is that a- could be /a/, if it were developed from 
/mappaérmat/ (ma PArmaT. THT 635 al), namely a negation /ma/ + alfa privativum /a/ = /a/ which was 
written as a and a (cf. Poucha p. 6). In B-Toch. there was no /a/, e.g. campya is /cimpya/ (cf. Tamai 2011 p. 
216), but in A-Toch. there was /a/ and /a/, which shows a developed system. 

°° -c is an ending for Impv. 2. pl. mid. to Vents “to seize”, and -m is a enclitic pron. 3. sg. “him”. 

*1 (1aSA)m is a supplement of Sieg (1952 p. 18, fn. 10). /tas/ is subj. 3. sg. of Ynas “to be”, and /m/ is 
enclitic pron. 3. pl. “(for) them” with epenthesis /a/ between /s/ and /m/. 

2 Normally the virdma-comma is added over aksaras, but in the case of ligatures, the virama-comma is 
omitted, as there is not enough space for it. This means that the viradma-comma is not important, because 
the virama-line that is peculiar to the Toch. writing system is already sufficient to show the virama. 

3 Toch. p- reflects Skt. b-, because there was no /b/ in Toch. 

4 Yi T.23.724b27: FelbMEE A. “my (son) this dumb, crippled prince”. 

> Fausbgll, p. 10, 1. 29: kudddalapitthena matthakam bhinditva jivitakkhayam pdpetva “zerschmettere ihm 
mit dem Spaten den Kopf und bringe ihn so ums Leben”. Ralston p. 248, 1. 21: “(The king let them know 
that) they(= executioners) were not to put him(= prince) to death”. An T.03.408c05: BI BiB aH HE Z., 
“As soon as it dawned, he sent a servant for the sake of getting him out”. Dh T.03.410a28-b01: BI} Biti 
FES FRRA. (HHH Fie, AST a BRU BE, “Immediately he called more than 3000 outer soldiers, made 
them dig the earth to create a depository, gave food for sustenance, and made five servants wait to the side”’. 
Yi T.23.724b28: YRAIFRAEBNR “You can go, (but) you need not kill him immediately”. The Toch. 
version is closer to Pali than to Tib. and Chin. 

6 An T.03.408c05—-06: Af DA ARR EER, “The prince felt sad in his heart and had pity on his 
(=father’s) foolish confusion”. 
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Then they go to(<in) a deep hell : The order to kill a son like me (who is) without 
sin(<-shortage) (is foolishness :) 

5 /// (is) not to require a royal ruler : « || Then executioners(= canddlas), having known 
that the father, the king, had given up the Bodhisatva(=his son), voluntarily 

6 /// having bound the soft hands (of) the sinless Bodhisatva behind his back?’ 
mercilessly (as if they are merciless), (having) put a wreath of Oleander™ 
around(<—on) his neck 


THT 0689r (T Ill S 85.2; Magapakkha-Jataka 2) 

1 1 (maski KAlka)lyam tkanac’. ydlci*® k,yalte*' || meneklinam (4x12) || céimpamo 
tRAnktsi y[m]e” 

2M [l]afciNAm watku pacarsiNAm potlune : appRAmat® yataR*_ yéilci 


*7 Fausbgll, p. 11, 1. 11: pitthihatthena “mit dem Handriicken beiseite”. 

*8 This word is Skt. karavira-ka which is translated as “Oleander”, but because of -ka (with apocope) it 
could be “poisonous root of Oleander” or “sword” (Monier-Williams p. 253<—BG6htlingk) and Toch. adj. 
suffix -si. Semantically “sword” is better, but I do not know whether there was such a punishment in India 
involving roots of plants or swords around the neck. In Pali (Fausbgll, p. 11, 1. 11-12) pupphakalapam viya 
kumaram ukkhitva “hob den Prinzen wie ein Biindel Blumen in die Hohe”. I see some confusion in Toch. 

” Following Sieg (1952, p. 18) this folio follows THT 704 (Magapakkha-Jataka 1) directly, and there is 
no parallel content (i.e. the queen’s grief, when her son was banished) in other versions. 

%° yéil is a verbal adj. of class I (gerund), which is made from the pres. stem with nuance of obligation, and 
an enclitic pron. 2. sg. -ci functioning as a genitive subject “your (obligation) to go” = “you should go”. 

3! k yalte is after TEB II p. 95 “Satzeinleitend. Zur Einleitung einer den vorangehenden Text erlduternden 
Strophe” meaning “denn”. At first glance this word could consist of k,yal “why” and te, which could 
involve the same function as ne (only in A-Toch., to make a relative pron.), e.g. kus-ne “which” (cf. TEB I 
p. 165). There is no such system in B-Toch., i.e. the interrogative and relative pron. are in same form, as is 
in other Indo-European languages. Another possibility is to see te as a demonstrative pron. sg. neut. in 
B-Toch. meaning “so”. If this is correct, A-Toch. could be an artificial language. 

* Sieg supplements with y(n)e(s*, nast,) “(du bist) augenscheinlich imstande zu sprechen”, but ynes (adv.) 
cdmpamo “you are clearly able” makes little sense. If it is ynesi (adj.), the passage would be “It is clear that 
you can speak’, which is acceptable, but in the photo I do not see n after y, but rather m, i.e. yme “course”. 
Given the entire sentence is unclear, I prefer to leave this matter open. 

3 Cf. fn. 19. pPAr and ppRA are phonologically the same in the Toch. In fn. 19, I mention an epenthesis of 
d in the case of pPAr, but I would like to use /r/ for Ar and RA, e.g. ending of pres. 3. sg. mid. /-tr/ for /-tar/ 
and /-traé/, which are used case by case with combined consonant, e.g. -tRA and -TArne in B-Toch. 

4 wianndktes is gen. of communis opinio /wla-fiakat/ (B-Toch. /ylai-fakte/) “Skt. Indra’. /wla/ was 
originally /wala/ “king” whose /é/ was lost because of synchope, and /a/ was also lost by means of 
apochope (/a/ can be recognized in obl. /ant whose /w/ was lost because of accent on /a/) in A-Toch. 
B-Toch. /walo/ whose /o/ could be equivalent to /a/ (cf. Bernhard 1958 p. 49 under, Tamai 2011 p. 68), but 
despite Bernhard’s argument (cf. Bernhard 1958 p. 49-50) a problem is wlaf and ylai. B-Toch. y > 
A-Toch. w can be understood, because y was original (not w — y as in Bernhard). ff can be /fi/ after -a, but 
why is it written only in compound? Why /a/ — /ai/ before palatals, as is explained in Bernhard? I leave 
this problem open, but I would like to offer my deduction: Seeing A) ptaffidkt- and B) pudfidkte, B) ylai- 
should be originally Skt. Indra, which could be changed in some Prakrit to idra > iddr — iddri — ilai > 
ydlai, but of caurse this is not certain. 

*° wajdrr is a loan word from Skt. vajra “scepter”. The Toch. did not have /v/ in its phoneme inventory, so 
they used their phoneme /w/. a is a consequence of accent. j is not in the Toch. inventory, but it was used 
on semantic grounds (wacdrr could not be understood). drr is /r/ (cf. fn. 33). rr is written because of the 
next vowel o of oki to indicate the end of a word. This double consonant system was not Toch. autochthon, 
and it could be imported from other area in order to show correct phonetic sounds. 
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4 /// [s]. PAlkoRAS* ha kadruniK*. tRAnktsi PAknadsmam triK*. tkana 

5 // \(e)tke oki brahmadattes lanT*. pes yéksoRAS* tRAnKAS* || vi(sikkonam 4x18°° ||) 
6 // [o](pya)[c] PAklar nidktassi se akdlyo talkeyntu SasmaST*. a(ryu) 

<translation> 


1 /// (executioners said to the prince) You must go to the place (that is difficult to go)*” || 
in (the meter of) Meneklin || (You) can state(<-speak) 

2 /// the order of the king, the respect of the father : You cause(<—make) neglect, you 
must go 

3 /// the mother of the Bodhisatva(= the prince), the queen, (with)** the beautiful(<-good) 
body like a scepter(<-vajra) of Indra, 

4 /// having seen (that executioners took her son), she became confused® and (fell) to the 
earth, (while) she had the intention to say “Oh, my pity!’”° 

5 /// having clung to the feet of the king Brahmadatta like a vine, she said(<-says) || in 
(the meter of) Vi(sikon) | 

6 /// You must remember! You offered (<-made grow) victims to(<-for) gods for long 
time in order to get (<-with desire of) a son. 


0689v 

1 /// k,pre(nje sakk ats raryuci"' pkand fy 4kaL*. candalafi n(fi)uK*. nes kawe(nc’). 
2 /// (TMA)s la<n>tS_ sne tunK* namtsuS* kaKArkunT*. se pontsam kapSiiiiio 

3 /// (oni c)m(o)L* maryu prastam kadreyo kakostu® nkaTAR*“ : SApnasam mend(K). 


36 The name of the meter and the verse construction 4x18 are supplements of Sieg (1952, p. 19 fn. 4), but I 
cannot be sure of it, because the number of lost aksaras is not known, though 4x18 comes mostly in this 
Jataka, and there could be another name of meter with vi-, e.g. vilu[{mpa]gatinam (THT 702 r1). 

7 Yi T.23.724c01: #edk HHH REET. “they went from the center of the city to the slaughterer’s place”. 
8 Sieg’s supplement (cf. 1952 p. 19 fn. 2): kapSi(fiio < fi-yo instr.). 

*® Fausbgll, p. 11, 1. 12-13: Candadevi uram paharitva mahdasaddena paridevitva “Die Kénigin Canda 
schlug ihre Brust und jammerte laut”. 

© Rj T.03.20b16: at ABER 1), WEA AMA. “The queen and people in the palace had indeed 
pity and grief, and they moaned (saying) nothing to do with the prince!”. An T.03.408c06: H:BE BREE, “His 
mother had pity and compassion”. Dh T.03.410b02: KA D@k Gith. “The wife’s heart needed to cut off her 
wound”. This expression corresponds with Rj, An and Dh, but not with Yi in Chin. versions. 

“! Sieg’s translation (1952, p. 19): “Wenn er wirklich von dir aufgegeben ist” (the subject is the son), but 
raryu pp. of Vri-n “to give up” has no function of passive, but active, and -ci is an enclitic pron. 2. sg. 
functioning gen. subject just as ydlci in fn. 30. Then this passage is: “If you (= the king) have really given 
up (the son)”. 

” Sieg’s note: “ohne Liebe seiend” (1952, p. 19 fn. 11), but /namtsus/ is not a pres. participle, but a 
reduplicated pp. (/na-nas-u-s/ — /na-nds-u-s/ (because of accent) — /nansus/ (syncope of @) — namtsus 
(t-epenthesis between /n/ and /s/)) nom. sg. “been” (= “she was”). 

“8 kakostu is a reduplicated pp. from Ykost “to strike”. The vowel of the reduplicated syllable /a/ shows 
that the vowel /o/ of the root was originally /aw/ which became a diphthong /au/ in B-Toch. and then a 
monophthong /o/ in A-Toch. (a reversed development would be impossible). In Toch. there was no passive 
form—the middle voice (medium) was used for passive. The Toch. pp. was used as active, but later a 
passive system was needed to translate Skt. texts. Then pp. was used for passive, because pp. was made 
from the past stem which had no difference between active and middle (the difference is recognized only 
by endings). This phenomenon can be seen with the inf. (cf. Krause 1952, p. 33). Here we cannot see the 
subject for the pp. and finite predicate exactly. If one subject is used for two verb forms, this pp. could be 
passive, but I tentatively translate the pp. as active. 

a Normally /n/ before /k/ became ni (velar /n/) because of velar /k/, but this n of nk remained, because it 
was a result of metri causa by means of a syncope of d in ndk- “‘to destroy”. 
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4 /// [k]atse kenn ats S4wam akalntwa kakmu set waSAm Griific’. kaTKAssi : 

5 /// (bodhisa)tvem kas taluneyo macri klopyo penu sne klopp oki sne wefilune 

6 // sla tunK*. oki tsem yokaS*. asdnyo riNAs wrassac PAlkoRAS [PA](LtSAnkaS_) 

<translation> 

1 /// If you have really given up (our son), (please) make my desire come true! The 
executioners should kill me first. 

2 /// (2?Then) the queen lost her love (<-was without love). (?She clung to her) son (and he 
became) bound to(<—with) her entire body. 

3 /// (Human birth = the executioner?) struck (him) with a sword shortly thereafter (<-in 
short time), and (the prince) would die(<-become extinct)” : like in a dream 

4 /// nearby (and) even false. You have come with great desires in order to make our 
heart(s) happy : 

5 /// with consideration of the Bodhisatva, also with the suffering of the mother, as 
though without suffering, without saying”®, 

6 /// as with love, having watched the townspeople with blue colored eyes, he thinks*’ 


‘STHT 0706r (T III S 68.8; Magapakkha-Jataka 3) 

1//.. .. puttispa[r]s[i]” §[a]ktalyi pu[K]*. (arki)sossi 

2 /// .. PAlkoRAS* weyem namtsunT* Glam wcd se(s)m(am) a- 

3 (lam wceac somam tRAnkific /// PAlkac epre)R. raryuRAs wlanKAT kakmu airavam 
klankyo ku[c] SAS*. : ro 


4 An T.03.408c09: i A tik HH ey HESEZ,, “he(=king) made someone carry him away, and he(= executioner) 
should bury and abandon him”. 

“© An T.03.408c07: 3 (4S. “(the mother’s) heart was wounded and she stopped to speak”. 

“7 Ralston p. 248, 1. 23-25: “When the prince saw the extent and the wealth of Varanasi, he asked”. Yi 
T.23.724c02: je A VU ep, GL ey “Prince Miigapakkha saw a richness on all sides of the city (= 
four directions in the city)”. 

“8 Following Sieg (1952, p. 19), it seems that this folio follows THT 689 (Magapakkha-Jataka 2), but 
judging from the content (longing for a son, celebration of god and women) it is possible that this folio 
comes before Migapakkha-Jataka 2 (the story of the executioner) as a celebration of the birth of the prince 
because of Indra with Airava. If it is a scene of involving preparations to see the prince, or if Snehaksi is a 
daughter in verse 94 (Fausbgll, p. 25, 1. 21: “The king would bring her for the prince as his wife’), this 
folio could follow Migapakkha-Jataka 2. In Tibetan, it could be a scene of the prince’s return to the town 
from the forest (Ralston p. 250, 1. 6—8): ““many hundreds of thousands of people crowded together in order 
to witness the entry of the prince, and to hear him speak”. In An (T.03.408c24-28: FRAN EAF HL, 
Hea ab. TATRA A, TT SIE, MR, AEA RR. (KK AIREX F af) we find 
similar content, ic. admirations of many people and beasts after the speech of the prince. Yi 
T.23.0725a08: HBA + ARE EE. “countless hundreds or thousands of people got together like cloud 
in the streets of the city”. This is, however, quite unclear, because of the fragmented conditions and the 
different context, and it is also possible that this part is Toch. autochthon. 

” This word is an adj. (-si) of putt-ispar (ispaRAm could be an obl. form, only 3 proofs of -ispaRAmsi 
against 33 proofs of -isparsi), whose putt is a Toch. form for Skt. Buddha (cf. buddhispaRAmst THT 
0873r1). This word would be a compound putt and ispar. This A-Toch. ispar, although TEB I (p. 117 
Anm.) states “Unklar”’, corresponds to B-Toch. fdkte “God” (from pudfdkte or paridkte “Buddha-Got’) 
and could be a Skt. loan word isvara “God” (in Hinduism). In Toch. there was no long-short opposition, i.e. 
no difference between i and i, and sv — sp can be seen in Indian Prakrit, e.g. Gandhart. It is not known 
whether a belief or concept of ifvara existed in Toch., and this word occurred only in A-Toch. which was 
used in a limited area for a short time (cf. Tamai 2011, p. 374 and 418). More investigation is required. 
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4 /// wakmatSAm kadpiuneyo wrasassi° panwaS* PAlskanT*. 

5 /// (TRA)nkific’. SAS TAs”! lanT* se MASkiT*. mukaphalku noM* 

6 ///. m(a) knanefic’. || TMAS*. somam TPAr wastwam KAlymam PAn wa(kna) 

<translation> 

1 /// a seed of Buddha-God, the whole(<all) world 

2 /// having seen (the son), (some women) became(<-are) frightened (and) 
supported(<—-supporting) each other (and) 

3 (spoke to each other /// “Look!) Having left, Indra has come with the Airava-vehicle, 
how (splendid) it is!” : 

4 /// with distinguished love for living things, he directs(<—pulls) his thoughts 


5 /// they speak, he (is) here a prince, a king’s son, Mukaphalku by name 
6 /// they do not know. || Then some (women), standing high on houses, with five 
(manners) 


0706v 

1 /// (4x18) || puK*. s,kasind(s) praSTAntwam fidkcyas ydirkanT*. wd- 

2 (rpnamam) /// ($0)l waS_ : 4iMAs lyutar cu natknam™ akal waSAm™ kapiu(ne) 
3 /// (s)f(i) Soll oki : + || TMAS* alkonT*, nunaK*. MASskitam tso 

4 /// puk wramnam kap[nu]ne SAM*. kuprene syaK*. kropi[TA]R*. : 

S///.. .. (@)lyaknam ma yam[l]am tunK . yndfimune [: pra]ti(M). 

6//.... .. snehak[si] MASkiT*. Somim lyu(tar me)maS MA(sratsi) 

<translation> 


°° This form is gen. pl., and following Sieg (1952, p. 20), an attribute to PAlskanT “Gedanken der 
Menschen” makes no sense in this context. I think that this gen. should have a dative sense, i.e. “durch 
besondere Liebe nach/fiir Menschen” and “zieht er die Gedanken = er denkt”. My proposition would be 
preferable in the Buddhist context. 

>! /ts/ is a demonstrative pron. neut. sg. “it” and used as adv. “so, here”. 

°° mukaphalku is the name of the prince, which is also the title of this Jataka, but not Magapakkha (Skt. 
Migapaksa after Akanuma p. 431). maga (Skt. mika) is Pali “dumb”, and pakkha is Pali “a cripple 
(Cpakkha ‘Kriippel’ in Mylius 1997, p. 217)”. As far as I see, there is no meaning such as “cripple” for the 
Skt. paksa, as noticed in Akanuma supra. The muka here could be equivalent for Skt. mika (no long-short 
opposition in Toch.) or Pali maga (no voiced plosive in Toch.), and another possibility is Skt. mukha 
“mouth” (Skt. /kh/ — Toch. /k/). The phalku could be Skt. phalgu “weak”, which does not mean “cripple” 
(weak in limbs?). Judging from pha and [ku(lgu) of phalku, muka would be the Skt. word (Pali is pheggu, 
cf. Mylius 1997, p. 263), and then the Toch. mukaphalku here could mean “weak and dumb” or “weak 
mouth (= dumb?)”. I would like to suggest “weak mouth” on semantic grounds. If Toch. mukaphalku 
means “dumb”, and if “cripple” was added later, the Toch. version kept an old style, or gave up “cripple” at 
a later time. Judging from the Toch. mural paintings, the most important motif involves pretending to kill 
the prince because he is “dumb”. Moreover, there is no description of “cripple” in Chin. An, Rj and Dh, but 
only in Yi T.23.724b06 4277 HL EEFA, “he could not walk (= his body could not start to go), it 
showed an aspect of leg-crooked cripple”, T.23.724b06 HEHE, KEIMAR HIE AT. “he was already 
dumb and also crippled, therefore he was called the dumb crippled prince”. Yi would reflect the Pali 
version. If the Pali version was original, the Toch. one could be a developed or changed version. 

3 natknam is loc. sg. of natk “lord”, and natkn is obl. (-/n/ is obl. marker). cu is also obl. of tu “you” 
making apposition with ndatkn without loc. marker /-am/. This system is called as a group-inflection (cf. 
TEB I, p. 91 “Gruppenflexion’”’). 

* waSAm is gen. 1. pl. m. “our” functioning as attribute and dative. Sieg ’s translation: “unsere Verlangen 
[und unsere] Liebe”. I suppose, however, two sentences here, the first stops with waSAm without copula, 
and the second begins with kapfiu(ne) “love”. 


258 


PDF Version: ARIRIAB XX (2017) 


1 /// || In all happy times, (enjoying) celestial respect(s) 

2 /// we (?give our life) : The hope in you, ruler(= prince), (is) higher(<—more) than (that 
of) ours for ourselves. Love 

3 /// like (one’s own) life : « || Then other (women) again (?spoke) to the prince (?with 
deep(<big) affections) 

4 /// If he might gather supreme(<in all things) love together : 

5 /// love (and) respect, (which are) not to be done to(<—in) others : The (decision) 

6 /// the princess Snehaksi, a girl (who is) extremely shameful 


STHT 0716r (T Ill S 67.1) & THT 0709r (T IL S* 68.11; Magapakkha-Jataka 4) 

1 /// \| visikkonam (4x18) \| wsoMAnT*. §[w]dtsi kranT*. [$w](Gtsi) [ka]$$i penu SoL* 
kulypaM*. k,ya(L). (wdrpiTAR*_) 

2 // lalupunT**’ tsRA + + + [K]*(.) k,yal pa(T*.)* skawiS*° : waram kRAntsam tsem 
(o)ppaL* arsluminam Sol kulypa(M*). (k,yaL*. pat wrasis) 

3 /// (: + +) yntuyo laficinaS. [s]ai [ma]lywantam lantune k,yaL*. adrtimaR* : ° || 
(Sla)K*(_) Skam pacar ke nu t(mam) KArsaMA(nT*). 

4 /// (pa)t (ii)as takiS*, PAlkar naTAK*. 
penu lafcinan’. 

S//....... t.. la(acadssi mak) [pu]klayo : omskem wlesa[M]*. r[s]e(yo skam) /// ..m 
wily]on[t]a[P ] wla{I}lyam (prastam) 

O//.. G.. + +++ + + TAm kaklyusuRAs weyem na(mtsu wal tRAnKAs nataK*.) [se] 
(t)tu puklayo 


paficapatram || ydslurfientu .. /// (wle)[sa]nT*(_) 


<translation> 
1 /// || in (the meter of) Visikkon || Even if (-Why even) a living creature (requiring his 


°° There would be one aksara lost between THT 0716 and 0709 judging from context. The content is a 
dialogue between the king and the prince. There is no corresponding section in the Pali version (Fausbgll, p. 
23, 1.3, verse number 75 ff.), but we do find it in the Tibetan version (Ralston p. 250, 1. 19 ff.), though the 
content of the dialogue differs. 

© This § in Sieg/Siegling 1921, p. 45, No. 76 should be S$, because of the consequence of folios and the 
contents. There may have been some confusion, when the folios came to Germany from Central Asia, 
because there was no paleographic difference in A-Toch. (cf. Tamai 2011, p. 418). 

7 /alupunt is a pp. (obl. sg. m. or nom./obl. pl. f.) of Vlop “to smear”. Here I suppose an obl. sg. m. (object 
of /skawis/, cf. fn. below), if a following passage is tsRAsmam (part. pres. of ¥ tsar “to separate”) and 
snikeK* (“however”). Judging from reduplicated vowel /a/, the root vowel is long in quality (here /o/), but 
u (short in quality) is written. /o/ and /u/ are phonologically not long-short oppositions in Toch. I see a 
relation /a/ and /o/ (both are long in quality), but in A-Toch. /o/ (monophthong) was made from B-Toch. 
/au/ (diphthong from /a/ & /u/) by means of Monophthongierung. If A-Toch. was an artificial language, this 
phenomenon could be explained, i.e. d-u — u, but it is not sure because of a of a-u. 

7 /pat/ means “or”, but when it combined with /k”yal/, it could involve an irony or rhetorical question 
“why not?”. If this is right, /k”yal/ could mean “a reason”. Then we can find a good meaning for k,yalte 
(supra fn. 31). 

» /skawis/ is opt. 3. sg. of Vskay “to strive for” or Vskaw “?” (cf. Poucha 1955, p. 380-381). Sieg 
translates this word as “sollte Gefallen haben”. After TEB II, p. 156 /skawis/ is opt. of ¥ske “sich 
bemiihen”. /w/ in /skawis/ is problematic, and this word is hapax legomenon. Therefore, it could be a 
scribal error for /skayis/, if TEB II shows us correctly. If there existed Vskaw, it could mean “Gefallen 
haben” as Sieg translates it. I here suppose a scribal error, because its meaning “to strive for” would fit to 
the context. Another possibility is B-Toch. /y/ > A-Toch. /w/, e.g. ysare — wsar “grain”. 
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life) is hungry, (he might take) poisoned food as edible(<-good) ... 

2 /// Why might he (not) strive for a smeared (?thing, however, separate from ...)? : Why 
might a living creature (<-requiring his life) (not) smell a fragrant(<-good) lotus in 
the water, (in which) a snake (hides behind)? 

3 /// Why should I praise a kingship (which) is oppressive” with his royal ... : ¢ || 
Moreover, oh father! (How is it) also possible there (that one is) to be well-informed 
(<knowing)" ...? 

4 /// or (it) might be a requirement. Look, oh lord! || in (the meter of) Paficapatra || 
Enmities (and ... are) also the king’s works 

5 /// through many years (of kings) : The work (is) angry for (a man who is) confused 
(with) hate (at the time) of death. 

6 /// Having heard this(<it), (the king became) frightened (and said, “Oh lord!) My son! 
You ... through (many) years 


THT 0716v & THT 0709v 

TM... + + +44. TAm tu ynes ma PAlko na[S](T*). /// n[a]sl[u]ney[a] sasTA” 

2 /// (TAm tu ynes ma PA)lko naST. TAm tu mda) kndnaT*. tanne tiryad la[n]tu(ne ma 
MA)skaTAR. 

3 (-tu MASskit lantac tRAnKAS*.) naTAK*  ldficdssi yamluneyam ynesim kndnmune 
TAmyo (ma lkaM*_ || wa)L tRAnKAs pem pem se MA(nT*). 

4 (yd)[ml]une ynes’. knanaT*_ || MAskit tRAKKAS PAklyos pacar MAtne wraso[M_] 
(e)snem Gldlycim y[n]es PAlko 

5 /// (TAmneK*.) jatismaru(m NAS nesinad)S. cmol(u) opyadc KAllamaR*__ | 
yago(dha)[ra]vilapam || NAs neS* cmo[l]w(am) 


m[n]u lyalyu- 


6 /// entse ypeyu ySe® yatsi : onK*. manK*_ [y]a(mtsat) sakk atseK*. kostlunesim 


Rj T.03.20c21: Mi MEET EAL HE, PEK ERK ILE. Chavannes p. 129 “des maitres funestes vous 
ont engagé 4 m’entrer vivant; j’ai craint alors, 6 grand roi, que vou n’attiriez sur vous méme les souffrances 
de la Grande Montagne”. An T.03.408b28: -E{A4E/E “the King believed madness and foolishness”. 

6! Rj T.03.20c15: SAE AA LL HEA ARI A HZ E-F- “How is it known that I entered into the large 
mountain (and suffered) the burning of Hell, many pains and endless distress?”. An T.03.409a28—29: #488 
RTE HOHE TABI. “How is it possible to know that I experienced severe torture in that Hell?”. Dh 
T.03.410c09-10: 40 BES BE 20 ER HEI I B78, “How could my parents know that my suffering in Hell was 
severe or not?”. Another possibility is that this passage shows the beginning of the meeting with the king 
after the prince’s return from the practice of being buried alive, i.e. Yi T.23.0725al11 (in verse): KEG EH 
eo BEF EWESe “Oh king! Now you must know that I am not dumb and crippled”, but Toch. has no 
description of “crippled” and judging from Toch. (sla)K*(_) Skam “moreover”, I suppose that Rj and An 
would correspond to the Toch. 

°° Sieg reads and translates this word as sasT. “Lehrer” (1952, p. 21), but the virama-line cannot be seen, 
and the position of TA is different from others with virama-lines in this folio, which are written not so far 
below as TA here. Therefore, I read this aksara as sTA, and this may be a loan word from Skt. sastra which 
is written in Toch. as sasTAr or §GsTRA. I assume that this word is sasTA(ram) “in the regulation” (ram 
could be written at the beginning of the next line). I am not sure whether the post position -am (loc. 
marker) or another one, but sasTAr is written mostly when some elements are attached, and sasTRA is for 
nom. or obl. (without any appendix). Apropos Sieg’s /Sast/ does not exist, and “Lehrer” should be 
Sastar(<sastr) (cf. Edgerton p. 527 “ep. of Buddha’) or sastra-kdara etc. In any case, r-element in the end is 
essential. 

3 ye is an interjection “o!” (cf. Poucha 1955, p. 252), but Sieg translates this passage as “um die Reiche 
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<translation> 

1 /// you have not seen it clearly ... by means of being ... (in) regulation 

2 /// you have (not seen this clearly), you (do not) know (this). Kingship is (not) such as 
this (Cin such a way) || (The prince who is) confused 

3 (said to the king.) “Oh lord! (I do not see) a clear knowledge in(<—with) it(=kingship) in 
the duty(<thing to be done) of kings” 
How 


The king said(<-says). “Say, oh my son! 


4 do you know (of) a clear duty?” || The prince said(<-says), “Hear, oh my father! How a 


human being sees clearly ... of the shoulder 
5 /// so I remember (a previous) birth (which involves) remembering (my) previous 


existence™.” 


in (the meter of) Yasodharavilap || (In my) previous birth I 
6 have accessed ... oh dear! in order to conquer(<—make) countries : A man made surely 
the error of killing ... 


THT 0717r (T Ill S 91.2; Magapakkha-Jataka 5) 

1///2® || TMAS*. bodhisatvap pacar [m]a(car) /// 

2 ///.. Soll oki k[a]pn(e) [ku]lypal sas. /// 

3 /// Ottram \| Sawam™ akaltwa® sne ya(r)M. /// 

4 /// (paca) Orr oki : puk samsarsiNAS wrassam a[PA ](lkat) /// 

5 /// (NSA)S*(_.) M(<P)KAnT*_ tsRAssi : ¢ || TMAS* mukaphalku bo(dhisattu) /// 
6 /// (na)[c]ki ni penu °waSTAS LAficluneyaS*, PKAnT* /// 

<translation> 


zu bewahren” (Sieg 1952, p. 21). If Sieg’s opinion that ySe yatsi “to retain” is right, the object should be sg., 
but here it is pl. Then it would be “oh dear! In order to conquer(«—make) countries”. 

* Rj T.03.20c07-08: GHB SEE; An T.03.409a22: Si @ E /ELLEI=; Dh T.03.410c07: KE BEM 
+E “T was a king of this country in former times”. 

® Judging from the content, this folio could stand before Magapakkha-Jataka 4, because it shows a reason 
for the prince’s dumbness. The wish for itinerancy is also found here, which we do not find in the Pali 
version. Then Migapakkha-Jataka 6 follows directly after this folio. 

°° In the photo I cannot see “2” as Sieg does, but “*”, as the part below two commas is part of another piece 
of paper, and the height of the point is just like another “*” before the double dandas (cf. fn. 6 supra). 
Moreover, I cannot find “2” in this series of manuscripts. 

7 ga@wam is obl. pl. fem. of tsopats “big”. 

akaltwa is a perl. pl. form of /akal-ntu/, whose /-ntwa/ is reduced to -twd because of the large ligature 
-Intwa. Here we can see u as /w/, which is not a vowel, but approximant (semi-vowel or semi-consonant), 
i.e. there is originally no pure vowels /i/ and /u/, but /ya/ and /wa/ in Toch. (cf. Tamai 2011, p. 37). 

ee /wast-as/ is abl. form of /wast/ “house”, /laficlune-y-as/ is abl. of abstr. form of ¥ la-n-t “to leave”, and 
/pkant/ is after TEB II (p. 119) 2. “Adv., getrennt” 3. “Postpos. c. Abl., ohne”, but here I see /pkant/ as a 
strengthening particle after abl. such as /nas-ds pkant tsarastsi/ “to separate from me” in the previous line. 
Otherwise, it becomes very strange “separated from leaving from the house” or “without leaving from the 
house”. Another possibility is /pkant yam-/ “to make a separation”, but judging from the preceding abl. it is 
also strange, because this passage should be Chin. and Jap. 412% “leaving the house”. If this is right, I 
suppose that this passage waSTAS LAfcluneydS* PKAnT*. would mean “homeless nature”. Apropos this 
Toch. passage, this is not from Skt. pravrajita (cf. Nakamura 1976, p. 671), but could be a translation from 
Chin. because of “house” 4. Following Nakamura 1984, p. 312 fn. 275, in early Buddhism 112% means 
“leaving a house and not living in a house” (cf. Sn. 274 pabbajito ...... agdrasmd anagdriyam). Here agdara 
does not mean “family” or “family stock”, but “house itself” or “building” (cf. Sn. 623, 639, 640). The 
Toch. preserves this conception. 
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1 /// ... || Then the father (and mother) of the Bodhisatva /// 

2 /// like a life of ... (only one who is) beloved (and) according to desire /// 

3 /// in (the meter of) ... || With excessively(<-without measure) big hope /// 

4 /// like (father) : no regard for (<-without seeing in) all natures of Samsara /// 

5 /// to make separate from(<without) (me) : « || Then Mikaphalgu, Bodhisatva (?speaks) 
/I/ 

6 /// Oh lords! Also, my itinerant nature (H422)” /// 


0717v 

1 /// (PA)IskaT*. tRAnKAS SAS KArya wrassiya ° ma nu /// 

2// (sPA)t komsad ma tap ma SuK*. || praSantaharam || /// 

3 1// (ka)Oswon(’) akalyo TArko §watsi karu[n](ik) /// 

4 /// (§0)O1 riiLAm bodhisatvam KArsoRAS* [kl]o .. /// 

S///.. i{k]ats[u]ne aRAs[s]i [ma] penu 4 /// 

6 /// [n](am) || maski ri[sa]kem pdpsune pa(ssi) /// 

<translation> 

1 /// he thought (that) he speaks with (his) will (and) feeling * but not /// 

2 /// over seven days he did not eat (and) did not drink || in (the meter of) Prasantahar || /// 
3 /// (he is) dismissed to eat with desire (for) virtue. Compassion /// 

4 /// having known the Bodhisatva (who) should give up (the life), (suffering) /// 
5 /// to call ... also not ... /// 

6 ///in ... || It is) difficult to keep courtesy(=Skt. sila) of the holier(=Skt. rsi) /// 


™THT 0707r (T Ill S 68.9; Magapakkha-Jataka 6) 

1 /// amasassi taMAnT*. ckacri laficdssi : n[e]fici” pasinan’. [ypi]c’. Rhemi(ntuyo) 

2 ///(ama)san : nefic’. retwe-arwar lancadssi ckacri jambudvipam lans”. puK . a(lyek) 

3 /// sattu ma ka§ wawoRAs saKAT*. lyiM*. || TMAss Gmasait. sne tunK* nd(ntsunt) 

4 /// lantac tRAnkiic”. naTAK. kuprene MAskit waSTAS LAnTAssi ma KAIpal taS*. 

5 /// (TA)r[k]or [py]Jamam waSTAS LAjficds kuprene SAm wértam wari KAlpaTAr kasu || 
knanma(NAs) 

6 //.. nt. kusne lantune risanT*. wdrtac [KA™ ]lkaR*_ || kupre(ne) nu 


7 Ralston p. 251, 1. 3-4: “his father ought to allow him to go into the forest of penance”. Rj T.03.20c22: + 
BES WD FA SF EGR Z 17. “Now I want to become a monk and keep an unselfish deed”. Yi T.23.0725b09: fifi 
EFT F848 7E*KA “Oh king! I want you to release me and to let me go into the woods for the sake of 
leaving worldly things”. 

7 The folio itself is lost, but we find its facsimile in Sieg/Siegling 1921 (Fig. 23). This folio follows 
directly THT 0717 (Magapakkha-Jataka 5). 

” Following Sieg (1952, p. 22 fn. 13) nefici is identified with B-Toch. nemce(k) “surely” because of 
another doubtful example (THT 716r4). Here nejfic ci “(vaults) are (filled with treasures) for you” is 
possible, but it is difficult to decide, because the fragment is without context. If this word is B-Toch., then 
A-Toch. was influenced by B-Toch., and it is possible to regard A-Toch. as an artificial language. 

3 Sieg/Siegling transcribed this word as karkar (Sieg/Siegling 1921, p. 43), but on the facsimile, it should 
not be ka-, but KA- (Fremdzeichen for /ka/). Then it could be phonologically suitable for /kalkar/, which is 
supplemental pret. 3. pl. of Vi- “to go” (vi- should be ¥ ya- in my opinion and was used as a pres. stem). 
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<translation> 

1 /// for ministers (and) kings, daughters“ were born : surely(?) vaults” (are) full 
of(<-with) treasures 

2 /// ministers : daughters of kings (are) ready for connection, all (other) kings in 
India(=Skt. Jambudvipa) 

3 /// the Bodhisatva, not having cared for it (lead no number), sat quietly || Then 
ministers were without love 

4 /// they said(<-say) to the king. “Oh lord! if the prince would not get (permission) to 
leave from the house 

5 /// give(<-make) him permission! He should go out from the house. If he (would) 
obtains joy in the woods, it is good. || (They) know(<knowing) 

6 /// who has(-have) given up kingship (and) gone to the woods” || However, if 


0707v 

1 /// (ma) [pe]nu pacar” ma&cRAS* PKAnT*..m. m. naS*(.) Sama[nt](ap) t. 

2 // .m. [am](a)[$](a@)sac tRAnKAS*  sokyo nu snalac kakmu nasaM*  k,yalte || 
de(va)da(ttenam) 

3 U/ (wa)tkamar kapfie seyaiS. NAS. : s,kam SaSo seS* ka[r]KAryasi™ wsal 
ta[t]wa(nku) 

4 //f tarkaMAm [NA]tswa@STAR* daicadM*. : yantram oki caS*  klopyo fii kdatsam 


™ These daughters could be identified with kafifid in the Pali version (Fausbgll, p. 27, 1. 16 in verse number 
111), but the context is quite different. 

™ These treasures could be identified with kotthdgdrafi (ca) in Pali version (Fausbgll, p. 27, 1. 18 in verse 
number 112), but the context is quite different, as with the previous footnote. 

7 Dh T.03.410c16-17: A LUki8 AMENEZE. “he entered a mountain and thought deeply in meditation”. 

” pacar is nom./obl. sg. m. “father”, and this word is a previous part of Toch. compound pdcar-mdcar 
“father and mother = parents” (cf. Poucha 1955, p. 165 and Bernhard 1958, p. 121), because there is no 
case-marker (adv. or postposition) after pacar. As far as I see in Toch., there is no compound system as in 
India (against Bernhard 1958), but rather a quasi-compound that could be convenient for translation from 
Skt. (cf. Tamai 2009, p. 662-663). Here pdcar is obl. sg., as Bernhard notes: “Die asyndetisch gebildeten 
Kopulativ-Gruppen sind in der Masse nicht als echte Dvandva-Komposita anzusehen, den gréftenteils 
folgen sie den Regeln der Gruppenflektion”. A problem is the case of pacar. In B-Toch. nom. pdcer and 
obl. pater (/c/ and /t/ are opposition), but in A-Toch. there is no difference, although nom.-obl. opposition 
was an important element in Toch. (except neut.). This may show that A-Toch. was an artificial language. 
Apropos Pokorny (p. 829), this word came from Indoger. paté(r). -tér — Toch. -cer is acceptable 
(palatalization before @), but a + Toch. /a/ cannot be well explained. A so-called Indogermanist would 
explain a as laryngeal sound hy, but this was originally intended for a long vowel (eh, — @), and has nothing 
to do with Toch. phonology. One should start with Toch. itself when seeking to study Tocharology, and 
then should make comparisons with other languages in order to understand the Tocharian language more 
deeply. 

8 karKAryasi is, following Pouch (1955 p. 60), an adj. (-si) of Skt. karkati “cocumis(?)”, though I cannot 
understand its meaning. If it is really a Skt. word, it could be karkata “crab, the fibrous root of a plant” or 
karkara “hard”. Judging from /wsal/ “clothing” it might be “the fibrous root of a plant’, and it could be a 
special kind of clothing that is used in a forest for religious practice. I can see the plausibility of a 
vowel-balance (a series of strong-weak syllables) for loan words according to Toch. phonological rules 
rather than an argument in SSS p. 26 (/a/ before /-si/). If the word corresponds to Skt. karkata, Skt. /t/ — 
Toch. /ry/ shows that the word did not come directly from India, but through another language, e.g. Iranian. 
Otherwise, it could be karKAtisi. If the word corresponds to Skt. karkara, Toch. y or -ry- could not be 
explained. In the Tibetan version, we find “the raiment of bark” (Ralston p. 251, 1. 12-13 & 1. 15), or in Yi 
fERZA ‘“deerskin-clothing” (T.23.725b16). I do not translate it, instead rendering it as karkata-clothing. 
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a(rificam wnisko) 

5 Uf (pyamam TArko)R* || TMAS wdaL* dGmdsasac tRAnKAS* TAmne_ tas 
cadmpluMAS*_ kuprene ya(s) 

6 YU/ TArkor taS MASskite LAficiS waSTAS*. || Gmdsafi PAlskanT* TAmne SAM 
[MA ] (Skit) 

<translation> 

1 /// also not from parents(<—father and mother) ... for one who is living ... 

2 /// he said(<—says) to (the ministers), “I, however, have come to be very incredulous.” 
So (in verse) || in (the meter of) Devadatta 

3 /// Gf) I separate from (my) lovely son : “he lived happily, wearing obligational 
(<-forced) karkata-clothing 

4 /// (If) I were to dismiss him, he would starve himself : as though (caught) in pliers (I 
am oppressed) with this suffering in my body (and heart)*° 

5 /// (Give him permission! (<— make a dismissal for him!)) || Then the king said(<-says) 
to ministers, “It should be so*', oh ministers! When you ... 

6 /// *(when) permission(<— dismissal) for the prince is(<-would be) (given), he should 


go out from the house® || Ministers thought (that) the prince (would do) so ... 


“THT 0714r (T IL S 98.4; Magapakkha-Jataka 7) 

1 /// (ma a)ryu prastam sakk atS*. sla waSAm sewa[S*_] s.a /// 

2 /// [PA]ii KAnT*. Gmasassi sewan’. bodhisat[v](anaSSAL* )® /// 

3 /// (MASki)Otac kakmuRAS tRAnKAS TArkor [t]assi®®> MAskiT*. PLA[c w](astéis) /// 
4 /// (TA)OM*. yomnat sakk atseK*. ni cam waKA[M]*. lkatsi [seS_] /// 

5 /// (ca)ndalasa kossi dkmam riyam ymam p,kam neS*{_] rake wena[S]T. /// 

6 /// (kuc su)rmas tu taM* plac wenadST* : kucne klyosa[r wrasa]fh puK*. tsam.. .. /// 


® Ralston p. 251, 1. 14-15: “The son replied that it would be better to live in the forest with raiment of 
bark”. Yi T.23.725b14-15: 1&4 {i RSE FS RE AK EY, “Now why do you give up a noble honor and live 
at ease in the woods and fields?”’. 

8° An T.03.409c14-15: FATE FATE RES IA. “deadlocked suffering met and increased uselessly troubles 
and irritations”. 
3! Dh T.03.410c16: EAAL REE, WFHS2I8, “The king knew that the prince’s will was firm and at 
last accepted his training for Buddhism”. 

® Ralston p. 251, 1. 20-21: “his father ought therefore to allow him to go into the forest of penance”. 

3 Ralston p. 251, 1. 22-23: “The king said, O son! Answer these three questions of mine. Then you may 
renounce the world”. This passage is the same as Yi T.23.0725b19-20: EH. BTHE RRR. 
ERIM ALAS Et, In Toch., we see ministers intermediately. 

* This folio follows directly THT 707 (Miagapakkha-Jataka 6). 

85 Sieg supplements the lack with bodhisa[tv](amSAL,) (1952, p. 23 fn. 8), but the commitative marker is 
/-a88al/, which should be attached to obl. bodhisatvam. Then it should be bodhisa[tv]( anaSSAL* ). 

© This word is /tas/ (subj. 3. sg. of Ynas “to be” and /-ci/ (enclitic demon. pron. 2. sg. “(to) you”). The 
combination /s/ (palatal /s/ in Toch., postalveolar fricative) and /c/ (palatal /t/, dental plosive) became /$$/ 
(palatal /k/, palatal fricative). /c/ could be phonologically so dominant (semantically more important than 3. 
sg. ending -s) that the articulating place was kept, but the plosive phase was lost because of the simplifying 
of combined consonants. Judging from the result, the phonetic worth of /S/ which is still not decided can be 
asserted, i.e. Toch. /s/ is [f] (convention of International Phonetic Alphabet) communis opinio, and Toch. 
/8/ is [¢] (palatal fricative). 
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<translation> 

1 /// in (a short(<—not long)) time, surely together with our sons ... 

2 /// 500°’ sons of ministers together with the Bodhisatva ... 

3 /// Having come to (the prince, the king) said(<-says), “(My) permission(<— dismiss) 
should be (granted) to you, oh (my) prince! Go out (from the house)! ... 

4 /// You attain it very certainly; for me, it was the special feature (= speech) to see ... 

5 /// You spoke the word (when) you went(<-were going) to the city with executioners 
(who) were going(<—leading) to kill (you) ... 

6 /// Why(<because of what) did you give (<-spoke) the speech® : which all people here 
have heard? 


THT 0714v 

1 M/ [ne]yo G[r]kisossiS. : ¢ || TAm kaklyusaRA[S]. (bodhi)sattu ka[S swa](ficendsyo 
worpu) /// 

2 /// (bodhi)satvem tsrassuneyo spante indrisyo aincalyi tsaRAmnyo la(ntac tRAnKAs) /// 

3 /// OkoSAntassi® tsaram toRAs kossi”’ wotkaST*. riNAs [w]rasa(s) /// 

4 /// O lanT* : lanT*. sema ype MAskaTAR*. ype se[ma] /// 

5 /// (surmasi)k ni wlalune PArkiidm md taK* tas riyam : « PA(lkar naTAK* ) /// 

6 // [TA]myo spartwa kaKArku koSAntasa[c] .. .w. /// 

<translation> 

1 /// with ... of the world : « || Having heard it, the Bodhisatva surrounded (with radiant 
light at) arm’s length ... 

2 /// with the energy of the Bodhisatva, with a sense of trust, with hands put together 
(<Skt. afijali) (he said to) the king ...”' 

3 /// Having put (me) in the hands of executioners, you ordered (them) to kill (me)”. (71 
saw) the people of the city ... 


87 We can find “500” in Dh (T.03.410b04 “500 wives”, 06 “500 women” and 09 “ministers”), which are 
not “sons of ministers”, and 17 examples in Yi whose contexts are close to Pali and Toch. versions. 

88 Ralston p. 251, 1. 23-26: “When you saw the wealth and the extent of Varanasi, you asked, ‘Is Varanasi 
deserted, or is the city inhabited?’ For what reason did you say this?”. This Tib. translation is very similar 
to Yi T.23.0725b20-22: vk SUG P ATA a ee (ERO ea. PUR PSE. RA AT. OA ER 
aa. ‘When you saw the city, there was riches and bloom in it, and you spoke such words, ‘Now in this city 
there is emptiness and devastation (in other words) nothing’, or there were people living in it. What is your 
intention when speaking such words?’”. With this question begins three questions of the king. The Toch. 
version shows good similarity to Tib. and Yi. 

*® koSAntdssi is a gen. pl. of a substantiated pres. part. of V ko “to kill” (cf. Poucha 1955, p. 88). In B-Toch. 
a pres. part. is kKausefica, and a nomen agentis is kausenta (cf. Krause 1952, p. 237, 238), whose e before the 
suffix was originally a palatalizing thematic vowel /a/ (idg. /e/). In A-Toch. there existed no nomen agentis, 
i.e. A-Toch. could be a developed language from B-Toch., in which two categories were distinguished with 
palatalization of the /nt/ element (nf-participle in Indogerman?). 

°° kossi is an inf. of Vko “to kill”, i.e. kos(pres. stem)-tsi(inf. suffix). stsi became ssi by means of 
simplification with the loss of the plosive phase of t, unlike sci — ssi supra. The change of /s/ and /s/ is 
flexible in Toch., not only phonologically, but also phonetically (cf. Krause 1952, p. 76). 

*! Ralston p. 251, 1. 27: “Hear, O king, wherefore I said that”. Yi T.23.725b22: AFA, KEHHE, “The 
prince said, ‘Oh great king! You should hear (me)’”. 

°° Ralston p. 251, 1. 27-28: (the prince’s reply for the first question of the king about Varanasi) “It was 
because, when you had condemned me to death without any cause”. Yi T.23.725b22: EG HRB 43 ARK. 
“The king has now nothing to do, but ordered one to kill me”. 


uy 


265 


PDF Version: ARIRIAB XX (2017) 


4 /// of the king (or obl. “the king”) : the country exists(<-is) with the king’s protection, 
the country with protection ... 

5 /// (because of ...) there was no (person who was) doubtful about (<-questioned) my 
death in this city” : Look, oh my lord! ... 

6 /// whereupon I was(<-found myself) bound (and offered?) to the executioners ... 


“THT 0697r (T Ill S 80.2; Magapakkha-Jataka 8) 

1 /// (sas kusne a)fima su emtsunT*. kraficéim wKAm tiri MAttaK [PA]knamo kotnaS*. « 
wéit kusne SdkranT* °° wraMAm PAknaémo num num 

2 (kotnaS*. « trit kusne) Gstram papsunesim wKAm Sold pdssi wadrp[oRA]S*, PAkna[m]o 
[k]otnaS*. ces tri wikna wrasan”. papsune- 

3 (ydis wdrcetswatsu)Oneya §4ma4NAK* waluS KArsndlye « k,yalte PAlkar naTAK*. || 
sackackeyam (4x18) || kranT*. wramnassi napem- 

4 (ssi papsune syak sarMA)Ontu oko esanT_ : pdpsunesim Sdktdlyi kusne siiaymam”® 
sadSAryu SAM* oni cmoL* : kusne nu sii 

5 (kraiicim wKAm tirt MAttaK*. PA)knamo kotnaS. aknatS. : §amam penu walu SAM*. 
krafictim wiKNAs ldletu ma oni cmoL*_ : « || TAm kaklyusuRA- 

6 (s pons aiumaski) namts(u)S t(RA)nkinic’. ote TAprem MArkampaL SAlpdsl(u)ne o(t)e 
(TA)p(r)em (ti)i bodhisi ytar paKAr yamlune ¢ ote TAp(r)em 

<translation> 

1 /// (the first kind of person who) violates the good way so far grasps at(<-grasping) 
himself intentionally(<intending) * the second who (violates) the ten good things 
intentionally(<intending) again and again. 

2 (the third who), having decided(<accepted) to keep a pure way of moral attitude 
throughout (his) life, violates (it) intentionally(<-intending). In these three ways, 
people, 

3 because of a lack of(<-from) morality, must be known (as) dead” (people, though they 


3 Ralston p. 251, 1. 29-30: “no one ventured to put the direct question as to how that came about”. Yi 
T.23.725b23: Hie AFR, ESB RMAF. “Quite unexpectedly there was no one who sensibly 
asked a reason why the king now would kill the prince”. 

* The folio itself is lost, but we find its facsimile in Sieg/Siegling 1921 (Fig. 18). The content is almost the 
same as the Tibetan version, but the description in Tib. is much more simplified. 

°° §tikranT = /8ak krant/ “10 good”. 

°° sfidymam is metri causa an abbreviated form for sii dimam “in himself”. dfimam is loc. of diicdm 
“(one’s) self’, which corresponds with Skt. dtman (cf. TEB II, p. 81). I do not understand phonologically 
the sound change Skt. t — Toch. fic very well, if it is a loan word from Skt., because Skt. /t/ is retained as 
/t/ in Toch. One possibility is seen with B-Toch. afime: when this word came from India to B-Toch., the 
form could be dGntma with n-epenthesis and Toch. nom. sg. m. marker /-e/ which made nt into palatal jic, 
while plosive c is lost because of the complicated ligature. Its ligature icm was retained in A-Toch. nom. 
form Gficdm with 4-epenthesis, but fim (without c) was used in obl., i.e. Toch. is an obl. language, but 
A-Toch. is conservative, because it could be an artificial language used for Buddhism based on B-Toch. 
The change fi — y is just a phonetic development, not phonologic. Following Prof. Karashima there is no 
such sound change, and so I would like to suggest another possibility, namely, there was no relation 
between Skt. dtman and Toch. dfim(e). In this case, fic in nom. sg. of A-Toch. could be explained by a 
custom of writing /ic for 7 alone. 

7 Ralston p. 251, 1. 36 — p. 252, 1. 1: “the corpse of one who has committed a crime is the corpse of one 
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are) living * Well, look, oh my lord! || in (the meter of) Sadckdcke || (A human 
being’s moral attitude consisting) of good things 

4 giving (seeds and) fruit : Whoever sowed the seed of (a good) moral attitude in himself, 
he is a human being (humanly birth)*® : But whoever violates his own 

5 (good way) intentionally(<—intending), is foolish : He is dead (though he is) also living. 
(Whoever) has fallen from the good way, (is) not a human being : «|| Having 
heard thus, 

6 all (the people) were (amazed and) said(<-say), “Oh dear! (You) make (<-your 
making) the low radiant! Oh dear! You make (<-your making) the path to(<of) 
enlightenment clear. Oh dear! 


THT 0697v 

1 (fdktassi empelune kusne p)RA(n)k(i)fic(”.) || [c].w.ttenam (4x18) || cakravartti” 
laficindn ta(r)y(ak)-w(e-pi sot)r(e)yntu salu cami : kdrunaSssdl tr[iw](o) .. 

2+++4++4+ +4 + (papyd)tku puK* : sne karum SAm lyalypu iKAT*. sne PAltikan ceM*. 
ndktan” kusne cami : SPAt nemintu waLtS*. se- 

3 (was waltS. ckacKAs wd)OLtS* dmdsds ma padKAR* ypefic’. : ¢ || TMAS* 
brahmadatte wadL*. wsok ndntsu MASkitac tRAnKAS*. naTA- 

4 (k se paksinna ni MAntne Soli)OS KArstaluneyo blaine MAskaTAR*. « || MASkit 
tRANKAS waltsurakk atS*. wrasassi wadST*. wdkna So- 

5 (lis KArstalune SAnniadK* ) wlaluneyo * skayluneyo wlalune ska(m SA)nnaK* wlalune 
penu tri waknad MAskaTAR*. ¢ saS*. [s]iii 

6 (phintwis arluneyo wat nispa)[li]S*. Grluneyo ¢ triT* Gmpine Grluneyo waLLASTAR*. 
kyalte || yardssinam (4x18) || ma penu Sol nu 

<translation> 

1 (2cruelty of the gods who) hold back || in (the meter of) C.w.tten || The 32 features of 
Cakravartin king (are) perfect for him : together(<-mixed) with compassion ... 

2 ... all (is) accomplished : (although) the remaining(<-remained) god (is) without 
compassion, the gods (are) in an unfair way, (but) which is his (= he has all) : seven 
jewels, a thousand 

3 son(s, a thousand daughters, and a thousand) ministers do not evidently come true 
(<-go obviously) : * || Then the king Brahmadatta said(<-says) to the prince 
joyfully(<—been happy), “Oh lord, 

4 (my son, teach me! How) is the death after(<-with) cutting one’s life?” « || The prince 
said(<-says), “(To be) very short, for living beings, the (cutting of) life 
consists(<—is) of(<-with) two way(s), 


who is dead”. Yi T.23.725b26-27: #AHA VERT IMS Se, eR EM ESE, “If a man makes a bad deed 
personal and his body has died, this is a so-called death, G@aaniely, ) a real death”. 

*8 Ralston p. 252, 1. 1-2: “the EoTpse of one who has accomplished a good action is the corpse of one who 
is alive”. Yi T.23.0725b28: 4A A fs e717 YC, Wea TE iY 3C, “If a man makes a good deed personal 
and his body has died, this is so-called living (though) his body has died”. 

” cakravartti is a pure Skt. word (not a loan word) and a previous part of the compound. /dficindf is an adj. 
nom. pl. m. from /wAl/ “king” referring to “32 features”. 
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5 (i.e. natural) death and a death with a driving force. A natural death consists(<is) 
of(<-with) three way(s) indeed » the first, 

6 (with the end of his own merit, the second,) with the end (of his property) « the third, 
with the end of both he dies. So (in other words) ¢ || in (the meter of) Yardassin || But 
also (the merit does) not (make) 


THT 0698r (T Ill § 69.1; Miagapakkha-Jataka 9) 

1 (tas pni pitintwis arluneyo nu sakk a)ts ma SoS. : pitintwiss oko nispalntu takefic penu 
nutonT* Sol mad skam STAmsejic’. : dlaK*. Sol[i]- 

2 (s surm namtsu wrasassi Glak pe)[n]u SoL. stMAssi surM* : GmpuK*. arenc’. SAm 
triT* surM, SAnnaK*, wLAssi wrasaSssi arkifossam : ° 

3 (skdyluneyo wlalune) O penu tri wdkna MAskaTAR*. * saS* sii aiimeS*. skeysa 
WGLLASTAR* ¢ wdT*. Glu skeysd * triT. 

4 (penu dmpine ske)Oysa wiLLASTAR* TAm nu MAnT*. wdknd || ydéinkreyam (4x14) || 
sfidyme skeysa MAtne NAs taPArK. wLAmse'™ sne Swa- 

5 (tsi TAmnek Glu skeysa thi) [wa]tkura NAS. wLAmsdwe : TMAK*. shi skeysa TMAK*. 
alu tricdm lotka wlalune : ces wu sas sas tri waknd $oL KA- 

6 (rstaluneyédintu : || TAm ka)klyusuRAS wdL tRAnKAS* nadTAk se ma ni cwam kolunesi 
ime seS* © shikek nu cu weNAslis mosann atS «NA»S* 

<translation> 

1 (life) disappears, (but with the end of one’s merit, surely one) does not live : The effect 
of merits would be properties, but also (when they have) disappeared, they would 
cause(<—stand) life : one (is the cause of) life 

2 (for living beings, another is also) the cause to make stand the life : (when) both also 
stop, (then) it(<-this) (is) the third cause, to die naturally in the world of beings : « 

3 Death with driving force consists(<—is) also of(<-with) three ways ¢ the first, one dies 
from(<—with) his own driving force ¢ the second, (one dies) from(<«—with) another 
driving force the third, 


1 The folio itself is lost, but we find its facsimile in Sieg/Siegling 1921 (Fig. 21). 

'! Following Sieg 1952 p. 25, this folio follows directly THT0697 (Magapakkha 8), but his supplement 
nu(tas) should be nuTAs because of a causative form (here it should be caus. from context). Sieg thought it 
was presumably a subjunctive form, but there exists no finite subj. form, and if it exists, it would not be 
causative (i.e. “Grund verb”). -/a/- is a feature or symbol for caus., e.g. nautdésscim in B-Toch. or nutds in 
A-Toch. Of caurse, there is another possibility, e.g. ma penu Sol nu tas (subj. of Ynas “to be, to exist”) sne 
phi “There would even be no life without merit (Skt. punya, Chin. #4)”. If this is so, nu before sakk ats 
(Sieg’s supplement) should be deleted, but judging from the meter (9 and 9 syllables in one pdda), Sieg’s 
supplement is better (without nutdas). I would take /nutas/ (pres. kaus. 3. sg.) instead of Sieg’s nutds, as sos 
pres. 3. sg. “he lives” in the next passage. 

102 wLAmse and wLAmsawe in next line are impf. 1. sg. mid. “I died”, but the tense is not past, because the 
speaker is alive. From context, it should be pres. or subj., and the structure is the pres. stem and the past 
ending. Instead of the pres. stem, they used the subj. stem and root in A-Toch. I see some confusion about 
the impf. in A-Toch., in which presumably they did not understand the category or function of the impf., 
but there was the impf. constructed from the pres. stem in the Skt. Buddhist texts which they had to study 
and translate. Here also we can see A-Toch. as an artificial language. Another possibility is an injunctive 
function (without tense). 
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4 one dies from (both driving forces). But how (is) it? « || in (the meter of) Ydnkre || How 
with my own driving force have I now died without food(<to eat), 

5 (so with another driving force, that is, with your) order, I died : not only with one’s 
driving force, but also (with) another (driving force), (this is) death in(<—with) the 
third way : these two, one by one, with the third way (are the severance of) life : ¢ || 

6 (Having heard this), the king said(<—says), “Oh lord, my son! (it) was not my thought to 
kill you (< of killing in you). However, even in order to make you speak, I 


THT 0698v 

1 (cu kossi wotka MASkit tRAn)[KA]S_ kasu' pacar ma Gsam naST*. KArpim wlalune 
Glu KAllatsi PAlkar naTAK* ° || devadattenam (20/22/10/15) || yuka- 

2 (1 ma wlalune) + + + + (ma)skyalndL*'™ p,k(i)s SoL tSAksanT*. wlalune : puK*. 
akalntu SPArksanT*. KAltso wraske oki Sol sumnanT*. sadmudr o- 

3 (ki asiNAT*. : + + (sGm)Otkasi mamntRAsi{m} tampe : patall'®? oki sne PAtS. MAnT 
nu karunik caM*_ dlu kliS*_ : © || waL tRANKAs karu- 
tappus taS*, MAnT nu wsdR*. tsmaram ta- 

5 (ppus takiS* MAskit tRAnKAs mad maski) KArsnal sam wraM* k,yalte yusar prasta 
wrasoM* wsar tapaS*. kucne TMAS*_ oko KAlpal taS*.'°° cam SA- 

6 (m nesd tappu takis TAmyo tsmadram t)Gppus saM*. wsar MAskaTAR*'°’ « || TAm 
kaklyusuRAS*. waL tRAnKAS*. ote TAprem knanmadm MASkiT*. Gsam 

<translation> 

1 (ordered to kill you.” The prince said(<-says)), “Good, oh father! You are not allowed 
(<dignified) to bring common death to other (people). Look, oh lord!. « || in (the 


103 Sieg’s translation: “guter Vater” (Sieg 1952, p. 26). He thought kdsu to be an attribute, but I do not 
think so, because it stands at the beginning of the sentence before vocative, e.g. kasu kasu kaswoneyuM*. 
(THT 700v5) “Good, good, oh (man) of virtue!”. If Sieg’s translation is right, it is pejorative (the good 
father is not dignified). Presumably this phrase may correspond with the Chin. #44 “(it is) good indeed”, 
which is used very often in Buddhist texts. 

104 (ma)skyalidL* is metri causa /maski/ “difficult” and /alfial/ verbal adj. II from ¥ al “keet away”. 

105, patall is, following Sieg, “Unterwelt” (1952, p. 26), and following Poucha “roseus, nomen arboris < Scr. 
patala idem” (1955, p. 166), but this is Skt. patala “hell”. t for Skt. /t/ could be a hyper aksara which would 
show a Skt. word, or ¢ was used in the original language, e.g. Dravidian? (this was a suggestion offered by 
Prof. Karashima). The double JJ before vowel o is not Toch. autochthon, but could be the influence of a 
foreign language, e.g. Khotanese? 

106 This passage in the Toch. version is difficult to understand, because we do not see a reason why grains 
would be gained. We do not find this passage in the Pali, but in the Tibetan version and Yi we find it as 
discussed below (cf. fn. 109). The important points are the Toch. words yusar and oko. About yusar we see 
in Sieg (1952 p. 26) “vor der Zeit”, TEB (p. 130) “immer wieder aufs neue (?) skt. nava navah’, and in 
Poucha p. 245 adv. “?”. Other proof is in THT 703v4, from which we cannot gain a definite meaning. I 
suppose from the context of the two examples “continually or repeatedly”, i.e. one must work continually = 
“when man has reached the path of the ten works of virtue, but continues on it no further, the roots of his 
earlier virtue are severed” (Ralston p. 252, 1. 12-14). oko means communis opinio “fruit” (Sieg 1952 p. 26 
“Frucht”, Poucha p. 43 “fructus’”), but in Buddhism it developed to “effect” which occurred by cause 
(Nakamura 1976 p. 149 4% Skt. phala). Here I see that “effect” is suitable to the context. 

'07 Ralston p. 252 1. 11: “and therefore do they consume it at its base”. I translate Toch. tsm@ram “at the 
root” (loc. of tsmar “root’) as “completely”, but Ralston translates it as “at its base” from Schiefner “von 
der Grundlage”. Presumably, Toch. tsmar “root” could develop semantically to become “cause” in 
Buddhism. 
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meter of) Devadatte || (Death is not) to be defeated 

2... difficult to be kept away, the death burns(<-burning) the life of all (people) : 
destroying all hopes, taking life away like a threatening(<threatened) disease, 
(insatiable like) an ocean : 

3 ... a force of medicine (and) of spell (Skt. mantra) : without ground, like hell. But how 
could a compassionate (one) bring it to others? : « || The king said(<-says), “Oh the 
compassionate 

4 (lord, my son, teach(<—lead) me!) What did you say after you saw grain? If, however, it 
were not to be eaten completely(<at the root)'®’, how (might) grain (be eaten) 
completely(<—at the root)? 

5 (The prince said(<-says),) “This question(<thing) (is not difficult) to be 
answered(<-known). Well(<—because), continually(<-always new thing over the 
time) people would eat grain(s), (and) then to that extent, effect(s) would be gained. 
He (might eat) this(=grain) 

6 at first(early), then the grain is eaten (completely)(<at the root)” + || Having heard 
this(<-it), the king said(<-says), “Oh dear, (my) clever(<-knowing) prince! 
Dignified ... 


II. The mural scene of the Miigapakkha-Jataka 

The Migapakkha-Jataka originated in India and spread to Tocharian areas, 
China and Tibet, showing some diachronic and synchronic developments. I here quote 
the mural scene of Migapakkha-Jataka in the Ajanta caves and in the Tocharian area 
(Qizil) briefly. 

Concerning the mural scenes of the Migapakkha-Jataka in Ajanta and Qizil, 
Sugimoto (2005, p. 383 — 387) argues as follows: The issue of Jataka in Ajanta is 
debated by Yazdani, Schlingloff and Takada Osamu (ibid. p. 383 — 386), and the question 
of whether these murals reflect the Magapakkha-Jataka remains undecided. 

In Qizil there are five examples following Sugimoto (Nos. 17, 38, 69, 184 and 
206), but as far as I can see, there are three paintings, i.e. Nos. 17, 38 and 184). The photo 
of No. 17 is in The Kizil Grottoes Vol. 1, plate 63; No. 38 is in Vol. 1, plate 129 with 


108 Ralston p. 252 1. 3: But when you saw the heap of grain you said, ‘If this heap of grain were not 
continually consumed at the base, it would wax great’ Wherefore did you then say that?”. Yi cT.23.725b29 
— C02: MBH LA RARE ET, ACR RRA, (ee EE (ESTA. “Also for the third time, when 
you saw a great heap of grain and what is more you made the speech, ‘If one does not previously eat the 
roots’. What was the hidden meaning (with which) furthermore you made the speech?” 

10 Ralston p. 252, 1. 8-11: “the tillers of the soil, after they have borrowed corn, and have used it, are 
obliged to give a large heap of corn to the faithful after the labors of the field, so soon as the corn is ripe, 
and therefore do they consume it at its base. In like manner, when man has reached the path of the ten 
works of virtue, but continues on it no further, the roots of his earlier virtue are severed, and when they are 
severed, he passes from the path of bliss into perdition”. The Tib. version corresponds to Chin. Yi 
T.23.725c02 — cO7: Hitt AMHR REM ES, RRA AZR, HERR SM, AERA 
PERAK, ADH. FATT RHA, SRR MER, ATTRA AR. Be AE 
AeBe0, BLILAAVE EIA CA, Without the Tib. and Yi, we cannot understand the Toch. version. 
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explanation on p. 22, and in Griinwedel 1912, plate 159 (not 158 as in Sugimoto, ibid. p. 
387), in Miyaji 2000, photo; and No. 184 is in Vol. 3, plate 207 with explanation on p. 
293. All of them show the same scene, namely the prince lying in a cart or coffin, which 
implies the prince’s firm decision. Similar scenes are found in Tibet and Pagan (cf. 
Sugimoto ibid. p. 387). 

As expected, we cannot gather detailed information from such mural scenes. 
Consequently, we must investigate the available philological materials to gather more 
information. 


III. Philological materials for the Migapakkha-Jataka 
As far as I can tell, there are six texts (except Tocharian) concerned with the 
Migapakkha-Jataka, i.e. one Pali, one Tibetan, and four Chinese versions (An, Rj, Dh 
and Yi). The Pali version is the longest and features detailed stories that could be 
communis opinio the oldest. The Tibetan is very similar to the Chinese Yi, which could 
be the youngest. The following are short bibliographic sketches of the Chinese texts in 
chronological order: 
1) Taizi Mupo jing KF FAK, allegedly translated by An Shigao tte (fl. ca. 148- 
180 C.E.), T. 3, no. 167. 
2) Taizi Mupo jing K-¥-ESNRKE in the Liuduji jing 7\EESEKE', translated by Kang 
Senghui BE (~280 C.E.), T. 3, no. 152, 20b6—21a8. 
3) Taizi Mupo jing K-~ ESL, translated by Dharmaraksa (““/E##, fl. 265-308 C.E.), 
T. 3. no. 168. 
4) Genben Shuoyiqieyoubu Pinaye *&Aai— WA MB EZAS HN, a Chinese translation of the 
Vinayavastu of the Milasarvastivadins by Yijing #£/3, T. 23, no. 1442. 


T = Taisho Shinshi DaizdkyO KiE ANE KIRKE, ed. Junjiro Takakusu AAI YKES, 
Kaikyoku Watanabe J2i2¥#)1, 100 vols., Tokyo 1924~1934. 


The Chinese Xf means “prince”, and #£/ or SM (mo"p"aijk after Pulleyblank) 
is a Chinese transliteration of Magapakkha. #&]'# Yijing composed a “Vinaya” text with 


a tale of Migapakkha reflecting a former occurrence of why “regulation” is needed. 

The translators and editors of 1), 2) and 3) were not Chinese. # ttt) An Shigao 
was a prince of #/3/£] (Parthia), E{f@? Kang Senghui was living in India from =} 
(north of 4G Fergana), and ““j£# (Dharmaraksa) was from 3 Dunhuang. At that 
time, there existed the Magapakkha-Jataka in Central Asia, but it was edited into the 
form of short stories together with other Jatakas. 


If the oldest is the Pali version, which was edited in the original style of a Jataka 
(in three parts, i.e. paccuppannavatthu, atitavatthu and samodhana), Yijing adopted this 


NO Tt is said that 7\ 2E42# is not a translation and that H€(#@ Kang Senghui wrote it for himself, i.e. he 
remembered the story and recorded it, since it was well known at the time. 
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tale for the reason that the regulation (closing etc. in the Samgha) was required, but I find 
this connection —the Jataka-story and regulation— unsuitable, because the main theme 


of the Jataka is the prince’s firm decision to become a monk ([1}% itinerant). 


Judging from T.23.724a29 7«4= “born in water” in the beginning, which 
corresponds to the Pali (p. 3 line 19) Temiya-kumdaro “Soaking son’, Yijing may have 
known the Pali version. This word can be seen in the Tibetan version (Ralston p. 247, 1. 
17) as Sanskrit Abja “water-born’”. I suppose, then: “Pali first + Yijing adopted > 
Tibetan copied”. Meanwhile, this Jataka was edited into a famous tale in a shorter 
format. 


IV. Conclusion 

The Migapakkha-Jataka (hereafter abbrev. as Ma) was presumably created in 
India (cf. Pali version) and spread throughout Buddhist regions (at least Tocharian, 
Chinese and Tibetan areas), becoming one of the most famous Jdatakas. Initially, this tale 
can be seen as a story about the prince’s firm decision to become a monk in order of 
avoid the cruelty of the world, and it was later used as a tool for spreading Buddhism due 
to the story’s easy comprehension among the local people. Also, the differences in 
content among the various versions of the story are related to their place of origin, but the 
main theme is preserved. Consequently, it is relatively easy to perceive a chronological 
change in this Jataka as I mentioned supra, “Pali — Yijing — Tibetan”. 

In this context, I would like to consider a diachronic and synchronic position in 

connection with Tocharian Buddhism in order to make Tocharology more 
comprehensive. Our Tocharian Ma was written at around the end of the 7" century''. It 
can be assumed that the Tocharian Mu and Yijing were written in the same era, but it is 
difficult to say that one of them was translated from the other, or that there were different 
models for the two versions. The Tocharian Ma is fragmentary, so we cannot see the 
whole of its contents, but I will nevertheless consider some possibilities. 
1) The Tocharian Ma was close to Yijing on chronological grounds, as is mentioned 
supra. Concerning content, like the three questions =%t (T.23.725b19) at the end of 
Tocharian Ma. I cannot understand this very easily without reference to the Yijing and 
Tibetan versions, especially the last question about a heap of grain. It is possible that the 
Tocharian writer could not understand this section very well either. 

I propose one possibility related to the connection between the Tocharian Mu 
and the Chinese Vinaya by Yijing, i.e. ka[r]KAryasi wsal ta[t]wd(nku) “wearing 
karkata-clothing in obligations (<-forced)” (Mia 6, THT 707v3). The regulation of 
clothing (Skt. civara) is an important theme in the Chinese Vinaya JE bE PZ 1 ECW (Skt. 


nihsargikah patayantika, Yi T.23.727b01). The Tocharian writer knew the importance of 
clothing in the Vinaya, and therefore used a Skt. word karkata(?). If this is so, the 


Cf. Tamai 2011, p. 374. A-Toch. in Soréuq shows not strong change in the field of paleography, and the 
C'*test of THT 694 indicates A.D. 669 — 780. 
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Tocharian Mi might be a part of a Vinaya text. 

We can see some emphasized or added parts and even new creation in the 
Tocharian, e.g. Mukaphalgu, Indra with Airdva, or Snehaksi. This could be a synchronic 
difference from other versions, which may stem from adaptations to Tocharian culture or 
taste. Alternatively, perhaps the Tocharian Ma simply had a different model in 
comparison with other versions'”. 

2) Sanskrit words: 

jambudvipa “over Jambudvipa’, perlative of Skt. (Ma 1, THT 704r1) 
Slancalyi “with (Toch. sla) anjali” (Mu 1, THT 70412) 

pratipaKS*. Skt. pratipaksa (Ma 1, THT 70413) 

brahmadatte wdL*. “the king Brahmadatta” (Ma 1, THT 704r5) 
bodhisatvam (Mi 1, THT 704v5), podhisatvenaS* (Ma 1, THT 704v6) 
karaviraksi psuK*. (Mi 1, THT 704v6) 

wajdrr Skt. vajra (Mi 2, THT 68913) 

puttispa[r]s[i] “Buddha-God” (Ma 3, THT 706r1) 

airavam obl. of Skt. airdva (Mua 3, THT 706r3) 

mukaphalku Skt. mikaphalgu? (Ma 3, THT 706r5; Ma 5, THT 717r5) 
snehak[si] Skt. snehaksi? (Mi 3, THT 706v6) 

cakravartti Skt. cakravarti (Ma 8, THT 697v1) 

mamntRAsi{m} adj. of Skt. mantra (Ma 9, THT 697v1) 

The names of the meter are also written in Sanskrit language. 

We see Sanskrit words with Tocharian inflections or even sound changes 
according to Tocharian phonology, e.g. apocope in pratipaKS, b — p in podhisatvenaS*. 
or v > w in wajdrr. From these Sanskrit words we can see that Tocharian was heavily 
influenced by Indian literary language. In other Tocharian documents, we find Sanskrit 
names of monks, many Sanskrit/Tocharian bilingual texts, and word-for-word 
translations from Sanskrit into Tocharian. 

Geographically, the Tocharian area was situated between China and India, and 
Tocharian culture received influence from both sides. Yet they created their own 
Buddhist texts, as shown in this paper. I hope that Tocharian works like this will 
contribute to our understanding of Buddhist literature, especially to our understanding of 
Vinaya texts. 


|. 244 


"2 Cf. Chung 2013: there was considerable difference between Skt. Vinaya texts (e.g. + aif Shisong-lii) 
of Sarvastivada (Northern Silk Road of Eastern Turkestan) and Milasarvastivada (Gilgit), although Agama 
texts show no difference, i.e. “the two Buddhist schools possessed their own Vinaya traditions, but shared 
an Agama tradition. The latter seems to be supported through the new find from Gilgit”. In this 
circumstance we can assume that there was a different tradition of Vinaya texts in Toch. Prof. Karashima 
suggests that the Merv-avadana-text which we have studied in our session or workshop (Brahmt-club) 
could be one of those texts. 
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Abbreviation and Symbols: 


idg.: Indogerman phoneme interpretation: / / 

Skt.: Sanskrit damaged aksara(s): [ ] 

THT: Tocharische Handschriften aus Turfan restored aksara(s): () 

Toch.: Tocharian correction: (< ) or (—) 

Uig.: Uigur interlinear insertion: « » 
omitted aksara(s): <> 

adj.: adjective superfluous aksara(s): { } 

subj.: subjunctive lost aksara: "+" 

fn.: footnote illegible aksara: ".." 

gen.: genitive illegible part of ae: he 

nom.: nominative traditional diaeresis over Gea oe 

obl.: oblique (case) string hole: O 

pp.: past participle non-syllabic u: "," 

pl.: plural virama line: "." 

pres.: present virama sign over aksara: "*" 


punctuation: "*" and ":" 


Bibliography: 

[22-6 el) BSR ZEN BYR CIEIT Fae TFET BTA AL SCT FE PT SK i, FB 2K IC 

AD FEA HP ORR PEE AZ AL (The Qiuci Grottoes by Han Xiang & Zhu 

Yingrong), Xinjiang China 1990. 

[SEAN a fel ASAE RE] OOK BA, Wk Re TSA BAL (The Murals of Buddhist 

Jataka 1 in Qizil Grottoes by Zhang Yincai & Yao Shihong), Xinjiang China 1991. 

[ £6 24 BE AR AS ASAE SE, TSA ZT ET BTS AN oe? tH ict (A series 

of books of Kuca mural art, Book II Painting of Jataka Story), Xinjiang China 1993. 

Te ER Br Se we] AN] GBR feel 1-3 Ze RS RF ZS Sy, (Mural paintings 

in Xinjiang of China, Vol. 1-3), Xinjiang China 2009. 

T+HRAM ALD Ae] WOT 7 VAR Kees HMB sD UPR 

Arai. GEC AE PL¢L (The Grotto Art of China, The Kizil Grottoes vol. 1-3, compiled and 
edited by the supervisory committee for cultural relics of Xinjiang Uyghur Autonomous 
Region and the Kizil Grottoes Depository for cultural relics, Heibonsha, Tokyo 1983- 
1985). 

Akanuma, Chizen 1930: A Dictionary of Buddhist Proper Names, rep. 1994 Delhi. 

Bernhard, F. 1958: Die Nominalkomposition im Tocharischen (Dissertation), Géttingen. 

Bohtlingk, O. 1879: Sanskrit-Wé6rterbuch in kiirzerer Fassung, rep. 1991 Kyoto. 

Chavannes, E. 1962: Cing cents et apologues extraits du Tripitaka chinois, Paris. 

Chung, J. 2013: “Vinaya Elements in Agama Texts as a Criterion of the School Affiliation — 
Taking the Six vivadamiilas as an Example —” in: Critical Review for Buddhist 
Studies [Geumgang Centre for Buddhist Studies, Nonsan, Korea] 14(2013): 9~41. 

Cowell, E. B. / Rouse, W. H. D. 1907: Book XXII. Mahanipata. No. 538. Miga-pakkha Jataka 
(translation) in : The Jataka, Vol. VI (at sacred-texts.com). 

Edgerton, F. E. 1953: Buddhist Hybrid Sanskrit Grammar and Dictionary, rep. 1985 Delhi. 

Fausbgll, V. 1964: The Jataka Vol. VI, Pali Text Society, rep., London. 

Grey, L. 1994: A Concordance of Buddist Birth Stories, Pali Text Society, Oxford. 

Griinwedel, A. 1912: Altbuddhistische Kultstatten in Chinesisch-Turkistan, rep. 1998 Kyoto. 

Ji, Xianglin / Winter, W. / Pinault, J. P. 1998: Fragments of the Tocharian A 
Maitreyasamiti-Nataka of the Xinjiang Museum, China, Berlin/New York. 

Krause, W. 1952: Westtocharische Grammatik Band I Das Verbum, Heidelberg. 

Krause, W. / Thomas, W.: Tocharisches Elementarbuch (TEB) Band I Grammatik (1960), Band IT 
Texte und Glossar (1964), Heidelberg. 

von Le Coq, A / Waldschmidt, E 1975: Die Buddhistische Spdtantike in Mittelasien VI Neue 
Bildwerke I, Graz-Austria. 


L 


274 


PDF Version: ARIRIAB XX (2017) 


Mayrhofer, M. 1951: Handbuch des Pali, I. Teil: Grammatik, Heidelberg. 

Miyaji, Akira 2000: [2 v7 a—k 4 YU KaACAT J (Silk Road, Account of trip in Kizil), Tokyo. 

Mylius, K. 1997: Woérterbuch Pali-Deutsch mit Sanskrit-Index, Wichtrach (Schweiz). 

Nakamura, Hajime 1976 (rep. 1994): | hea AF-S] (Bukkydgo Daijiten), Tokyo. 

oo 1984. [7Fv»R®OEeEKJ] Av#=A?—-* (Buddha’s speech, Suttanipata. 
translation and annotation in Japanese), Tokyo. 

Panglung, J. L. 1981: Die Erzdhlstoffe des Milasarvastivada-Vinaya analysiert auf Grund der 
tibetischen Ubersetzung, Tokyo. 

Pokorny, J. 1959: Indogermanisches Etymologisches Worterbuch, Bern & Stuttgart. 

Poucha, P. 1955: Thesaurus Linguae Tocharicae Dialecti A, Praha. 

Pulleyblank, E. G. 1991: Lexicon of Reconstructed Pronunciation in Early Middle Chinese, Late 
Middle Chinese, and Early Mandarin, Vancouver. 

Ralston, W. R. S. 1906: Tibetan Tales, English translations from German by Schiefner, London. 

Rix, H. 1998: Lexikon der Indogermanischen Verben (=LIV), Wiesbaden. 

Sakaki, Ryozaburo 1962 (rep. 1981): Mahavyutpatti, Tokyo. 

Schiefner, A. 1877: “Der stumme Kriippel” in: Bulltin de l’Académie Impériale des Sciencede St. 
Pétersburg, Tome 22, p. 123-127, St. Pertersburg. 

Schulze, W. / Sieg, E. / Siegling, W., (= SSS) 1931: Tocharische Grammatik, Gottingen. 

Sieg, E. 1944: Ubersetzungen aus dem Tocharischen I in: Abhandlungen der PreuBischen 
Akademie der Wissenschaften, Jahrgang 1943, Berlin. 

Sieg, E.t 1952: Ubersetzungen aus dem Tocharischen II aus dem Nachlass herausgegeben von 
Werner Thomas in: Abhandlungen der Deutschen Akademie der Wissenschaften zu Berlin, 
Jahrgang 1951, Berlin. 

Sieg, E. / Siegling, W. 1921: Tocharische Sprachreste, I. Band, die Texte, B. Tafeln, 
Berlin/Leipzig. 

Sugimoto, Takushi 2005: [7 “+ “# —fEhiNOY+—# HK (2) J (Pictures of Jataka in 
the Ajanta caves) in: Buddhism and Jainism, Essays in Honour of Dr. Hojun Nagasaki on 
His Seventies Birthday, Kyoto Japan. 

Tamai, Tatsushi 2009: “The Tocharian Fragments in Or.15004, Or.15009 and Or.15010 of the 
Hoernle Collection” in: The British Library Sanskrit Fragments Volume IIL.1 Texts, Institute 
for Advanced Buddhology at Soka University, Tokyo. 

------- 2011: Paldographische Untersuchungen zum B-Tocharischen, Innsbruck. 

------- 2016: “The Tocharian Saddanta-Jataka” in: Annual Report of The International Research 
Institute for Advanced Buddhology at Soka University for the Akademic Year 2015 Volume 
XIX, Tokyo. 


275 


